that are characteristic of ordinary people, and, second, that they possess mental states that are characteristic of ordinary people or that are, at any rate, sufficient to explain the activities in which the skeptics engage.
Sextus' insistence on the close alliance of skepticism and everyday life is in several respects deeply problematic. To begin with, it may sound odd to hear a skeptic saying that he advocates everyday life and that everyday life is superior to life that includes philosophical beliefs. We are accustomed to think of ordinary, non-philosophical life-or, as we would nowadays say, life based on common sense beliefs-as seriously challenged by skeptical arguments. Skeptics want to argue that our common sense claims that we know something, globally or locally, are not tenable, and that common sense beliefs cannot be rationally justified. In this respect, philosophical skepticism can be seen as the denial of common sense. Common sense can at best be excused from skeptical attack by shifting skeptical arguments to a level or a context above the everyday. Nonetheless, save for those who endorse a version of the so-called common sense philosophy, if subjected to skeptical scrutiny, common sense judgments cannot be immune to skeptical attack, let alone be considered skeptical allies. This, of course, does not apply to every form of philosophical skepticism. With moral skepticism, for example, things are probably rather more complicated. However, the traditional skepticism about knowledge or about the external world, inspired by Cartesian arguments, is an obvious adversary to common sense. 4 To be sure, Pyrrhonian skepticism is a special form of skepticism, evidently different from traditional external world skepticism inspired by Cartesian arguments. It seems, however, that there are some reasons to think that a Pyrrhonist's attitude toward common sense must be the same as the attitude of the traditional external world skeptic, and that the idea of the alliance between Pyrrhonism and everyday life is in many respects shaky. For one thing, Sextus' urging that the Pyrrhonists are champions of everyday life seems to contradict their central recommendation, that we should suspend judgment about everything. For, obviously, on any plausible conception of ordinary life, pursuing an attitude of suspension of judgment because of the equal force of the opposed claims cannot be seen as part of such a life. The Pyrrhonists say that they live without beliefs, but this is certainly not the manner in which ordinary people
